cide". Verbal, physical and sexual abuse ran rampant through the schools. The 23 schools created high levels of post-traumatic stress disorder and other serious 24 problems that have passed and continue to pass inter-generationally. At least 25 6000 children died there. An estimated 80,000 residential school survivors are 26 alive today (MacDonald, 2015, pp. 413-414).
27
As Canada goes through a process of reconciliation, many aspects of New
28
Zealand biculturalism appear attractive. However, there are obvious differences 29 between the two countries which make lessons difficult to apply. First, New Māori value systems than it did for many First Nations, in part perhaps because 1 Māori leaders managed to create syncretic forms of religion, such as the Ratana 2 Church and political movement. Māori were not forced to attend residential 3 schools, although the integrated schooling system was designed to assimilate 4 and indoctrinate just as day schools were in Canada. Māori were similarly not 5 as geographically isolated and maintained a larger population base relative to 6 settlers relative to Indigenous peoples in Canada. This made a difference in 7 terms of visibility and political power, which while relatively weak in a Pākehā-8 dominated society was nevertheless stronger than any comparable situation in 9 Canada. Ranginui Walker notes his people's "success in maintaining cultural 10 continuity in the face of tremendous assimilative pressures" (Walker, 1987, p. 11 96).
12
Despite these positive developments, many point (quite rightly) to the 13 low economic status of Māori relative to Pākehā populations, in part a result 14 of successive neoliberal policies from the 1980s onwards. While symbolically 15 Māori are in a relatively stronger position than they were historically, their and Māori based on separate governance traditions (Hayward, 2015) . The guide demonstrates rather well the sort of studied exclusion we as a to be white in Canada is to be, at a macro/structural level, free of colonial/racial 13 encumbrances; it is also to be the source of the downward push on all other non- 
2009, p. 49). Avril Bell's definition takes things a step further, in that Pākehā

26
can embody a form of self-criticism, the ability to highlight white privilege.
27
Thus Pākehā is the majority culture, the "White, 'political descendants' of the There is an emancipatory potential embodied in Pākehā in that as Bell should form an important part of the reconciliation process going forward. The result is a form of co-management where the river is seen to "own 31 itself " in the words of the Minister of Treaty Settlements. Whanganui iwi and 32 the national and regional governments would then work towards administering 33 the river in the best interests of the river, which is perceived to have its own 34 interests and to also be the ancestor of the Whanganui (Stowell, 2014) . A key aspect of Indigenous thought is the centrality of "wholeness", the recog- to all things is that our neglect comes back full circle to affect us as nega-
11
tively as it affects other species. Our existence is being threatened too. We are 12 held accountable for our actions (or lack thereof ) towards the Earth, even to • Recommendation for a "Royal Proclamation of Reconciliation", which promote the sort of reforms that will put Canada on a road to reconciliation.
